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Ramban’s Introduction to Vayishlach                         פרוש הרמב”ן הקדמה ךפרשת וישלח 
 
This section was written in order to inform us that 
the Holy One, blessed be He, delivered His servant, 
and He redeemed him from the hand of him that is 
stronger than he, and he sent an ange1 and saved 
him, and in order to further teach us that Jacob did 
not place his trust in his righteousness and that he 
strove for delivery with all his might. There is yet 
in this section a hint for future generations, for 
everything that happened to our father with his 
brother Esau will constantly occur to us with Esau’s 
children, and it is proper for us to adhere to the way 
of the righteous by preparing ourselves in the three 
things for which he prepared himself: for prayer, 
for giving him a present, and for rescue by methods 
of warfare, to flee and to be saved. Our Rabbis have 
already derived this hint from this section, as I shall 
mention. 
 
 
Ramban on Genesis 32:4                                            ’פרוש הרמב”ן על ספר בראשית ל”ב:ד 
 
4. TO ESAU HIS BROTHER UNTO THE LAND 
SEIR. Since the southern part of the Land of Israel 
adjoins Edom, and Jacob’s father dwelt in the land 
of the South he had to pass through Edom or near 
there. Therefore, he feared lest Esau hear of it, and 
he took the initiative by sending messengers to him 
in his country. But the Sages have already taken 
him to task for this, saying in Bereshith Rabbah: 
“Like one that taketh a dog by the ears is he that 
passeth by, and meddleth with a strife not his own. 
The Holy One, blessed be He, said to Jacob, ‘Esau 
was going his way, and you send him messengers, 
and say to him, Thus saith thy servant Jacob!” 
 



 2

 
 
In my opinion this too hints at the fact that we 
instigated our falling into the hand of Edom [Rome] 
for the Hasmonean kings during the period of the 
Second Temple entered into a covenant with the 
Romans, and some of them even went to Rome to 
seek an alliance. This was the cause of their falling 
into the hands of the Romans. This is mentioned in 
the words of our Rabbis, and is well publicized in 
books. 
 
 
Ramban on Genesis 32:9                                            ’פרוש הרמב”ן על ספר בראשית ל”ב:ט 
 
9. THEN THE CAMP WHICH IS LEFT SHALL 
ESCAPE. In line with the simple meaning of 
Scripture, Jacob stated this as a possibility. He said 
that perhaps one camp shall escape, for during 
the time he [Esau] smites one, the other will flee, or 
perhaps his anger will subside or deliverance will 
come to them from God. And so the Rabbis said in 
Bereshith Rabbah, “The Torah teaches you proper 
conduct: a man should not leave all his money in 
one corner.” 
 
 
And Rashi wrote: “‘Then the camp which is left 
shall escape in spite of him for I will fight against 
him.’ He prepared himself for three things: for 
prayer, for giving Esau a gift, and for war.” And I 
have seen in the Midrash: “What did Jacob do? He 
armed his people underneath, and clothed them in 
white from outside, and he prepared himself for 
three things.” And this is the most correct The 
intent of this is that Jacob knew that all his seed 
would not fall into Esau’s hands. Therefore, in any 
case, one camp would be saved.  
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This also implies that the children of Esau will not 
formulate a decree against us designed to obliterate 
our name entirely, but they will do evil to some of 
us in some of their countries. One of their kings 
will formulate a decree in his country against our 
wealth or our persons while simultaneously another 
king will show compassion in his place and save 
the refugees. And so the Rabbis said in Bereshith 
Rabbah “If Esau come to the one camp, and smite it 
- these are our brethren in the south. Then the camp 
which is left shall escape - these are our brethren in 
the Diaspora.” Our Rabbis thus saw that this 
chapter alludes also to the future generations. 
 
 
Ramban on Genesis 33:15                                        פרוש הרמב”ן על ספר בראשית ל”ג:ט”ו 
 
15. WHY THIS? LET ME FIND FAVOUR IN THE 
EYES OF MY LORD. Why this, that you should do 
me a favor which I do not need? Let me find favour 
in your eyes, and do not give me any recompense at 
present [for the gift which I have presented to you]. 
This is the language of Rashi. Now Jacob’s meaning 
was that he did not want them and their company at 
all, the more so since he intended to go another way. 
 
 
Our Rabbis have further seen an advisory aspect in 
this entire chapter. Thus they have said: “Before 
embarking on a journey to the Roman ruler, Rabbi 
Yanai would peruse this section of the Torah, and he 
never took Romans with him as an escort on the 
return journey. One time he did not peruse this 
section and he took Romans with him, and he had not 
yet reached Acco when he was compelled to sell his 
travelling cloak for bribery money.” This was 
because of the Rabbinical tradition that this was the 
section of the exile. Therefore when Rabbi Yanai 
entered Rome, in the court of the kings of Edom, 
concerning public matters, he would peruse this 
section of the Torah in order to follow the advice of 
the wise patriarch, for it is he that the generations are 
to see and emulate. Thus he would not accept the 
company of the Romans as an escort for they draw 
no man near to them except for their own interest  
and take liberties with people’s belongings. 


